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implies Unity in Pure Satfa which isBra/ma^, the Supreme
Eternal Reality, and the unreality of everything else.
The second refers to the reality of the objective world.
No doubt, 'Brahman is the permanent reality but the
objective world also has got empirical existence even
apart from our perception of it. The objects of the
world are proved to possess an empirical existence
through the various means of right cognition. It is
a fact that the sensible world is but a manifestation of
the Maya and is not real in the sense in which Brahman
is real, and it is after all illusory. But its unreal nature
is not felt during the worldly state (samsdradafo). That
it is illusory is revealed only when the realisation of
the self takes place. So, before the truth is achieved
the reality of this empirical world is accepted.137 The
third type of existence possesses reality only so long
as it is perceived {Javatpratibhdsamavatisthate}^ Its
erroneous nature is proved just after the sublating
knowledge makes its appearance. The perception of
snake, which erroneously appears in place of rope seen
in the dim-light, and whose esse is admittedly percipi^
is an instance of this type of existence.

The first and the third varieties of the existence
do not serve any useful purpose under Realism, for in
the former case no reality is attributed to the objective
world and in the latter the true knowledge of the real
world is prevented from appearance. But when we
consider the VJavahdrika aspect we find that the objective
world is real in the empirical sense. Here we find
that the distinction between Jndfd, Jndna and Jneya is
possible. The ]wa or Ifvara is the Jndtd while the
empirical world represents the Jffeya. This is enough
to prove the realistic nature of the system.

As this triple distinction is possible only under the
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